
Candle Lighting   6:30 PM

Menucha Vesimcha has been dedicated by Kutest Kids Early Intervention Services.
CONTACT MALKY ADLERSTEIN FOR MORE INFORMATION

P 610.227.0388 // E madlerstein@gmail.com // W www.kutestkids.com
Providing Services in: Philadelphia // Montgomery // Bucks // Delaware // Chester County / Berks County

There are two vessels in the Mishkan and Beis HaMikdash that have a requirement of tamid -

always, the Shulchan (Table) and the Menora. Concerning the Shulchan the Torah says, “And

you shall place the Lechem HaPanim (Showbread) on the Shulchan before Me, tamid” (25:30).

With regard to the Menora it says, “[They should take oil] to kindle a light tamid” (27:20). Rashi

(Chagiga 26b, Shmos 27:20) explains that although the word tamid is used in both contexts, it

has two distinct meanings: constant and consistent. The mitzva of the Shulchan was to

constantly hold the Lechem HaPanim while the Menora did not need to be continuously alight.

Its mitzva was to be kindled every evening - consistently. Similarly, the Korban Tamid - daily

burnt sacrifice, was offered twice daily, not every moment.

With this, Rashi resolves a difficulty with a Gemara in Chagiga. During the Yamim Tovim, there

were many visitors to the Beis HaMikdash. Some of them were unlearned and not familiar with

the laws of purity. There was a concern that one of these people might touch one of the vessels

in the Beis HaMikdash, rendering it tamai - ritually impure. The last Mishna in Chagiga says that

a warning was issued: “Be careful to avoid touching the Shulchan.” Unlike all other vessels, the

Shulchan could not be removed from the Beis HaMikdash and immersed should it become

tamai, as that would disrupt its continuity. Consequently, it warranted extra concern.

The Gemara (26b) explains that the Mishna did not mention a warning for the Menora because it

does not say tamid by the Menora and there would be no issue with removing it temporarily.

The obvious difficulty with this is that the Torah clearly does say tamid with regards to the

Menora! Shouldn’t the Mishna be concerned for the Menora too? In light of the above, Rashi

explains that although the Torah does say tamid by the Menora just as by the Shulchan, it

connotes a different kind of “always.” The Menora could be removed and immersed without

disrupting its consistency, as long as it would be returned for the evening lighting.

The Gemara in Bava Basra (25b) says, “One who wants to become wise should face southward

[when davening] and one who wants to become wealthy should face northward.” The Gemara

adds a mnemonic: “The Shulchan is in the north and the Menora in the south.” This refers to the

placement of these vessels in the inner chamber of the Beis HaMikdash. (See Mishna Berura

94:12 that one’s body should be turned in the same direction as the congregation and just his

face turned in the desired direction.) This idea demonstrates that the Shulchan represents

parnasa and wealth, while the Menora symbolizes Torah and wisdom. Perhaps with this

symbolism we can gain a deeper understanding for the variance in the mitzvos of these two

vessels.

The necessity of parnasa is ubiquitous - ever-present and unchanging, and not specific to any

day. There is no daily mitzva to exert effort toward parnasa. It is a result-oriented endeavor;

nothing matters other than having bread on the table. Accordingly, the mitzva of the Lechem

HaPanim was a constant mitzva, to be placed on the Shulchan and left there perpetually. (Every

week they would be exchanged for a fresh set of Lechem HaPanim.)

With Torah, in contrast, the obligation is delineated by days. Chazal say, “Each day the Torah

should be like new in your eyes, as if it was given to you today from Sinai” (Rashi Devorim 26:16

and Tanchuma Ki Savo 1). Each day requires one to engage in Torah and spirituality and each

day demands its own unique spiritual growth. Each day we kindle the light of Torah with new

gusto, reaching for new spiritual heights. On some days it may go more easily and on some a

little less, but the effort invested each day is important even if it yields minimal returns. Small

accomplishments build on each other with every successive day.

This Shabbos is Parshas Zachor, when we recount and remind ourselves of our historic

altercation with the nation of Amalek. We remember not just the battle but also the

circumstances that led to the attack. “Amalek came and waged war with the Jewish nation at

Rephidim” (Shmos 17:8). Chazal explain that the name Rephidim is a contraction of “Rafu

yedeihem min hatorah,” they relaxed their efforts in Torah (Bechoros 5b, Sanhedrin 106a). They

may have still been engaged in Torah but in a weaker and less energetic fashion. Such an

attitude makes one susceptible to an attack from Amalek.

Let us learn from this to constantly keep our spiritual engines on full throttle, consistently

growing with each new day.
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Parashas Nitzavim is packed with
allusions to Teshuva and Elul.
מַעְתָּ בְקֹלוֹ" ,"ומָּל ה' בְתָּ אַד ה' אֱלקֶֹיךָ וְשָׁ "וְשַׁ
ה אֱלקֶֹיךָ אֶת־לְבָבְךָ וְאֶת־לְבַב זַרְעֶךָ", "וְאַתָּ

קוֹל ה'" מַעְתָּ בְּ תָשׁובּ וְשָׁ
These are three examples among many
others. This year, Rosh Hashana falls out
on Shabbos. This means that the special
mitzvah of shofar is absent from the
avodas hayom. (Although we still have
mitzvas shofar on the second day.) We all
know that shofar is a central theme of
Rosh Hashana as it carries the power to
invoke Hashem’s mercy on Klal Yisroel.
Who will be meorer rachamei Shamayim for
us in lieu of mitzvas shofar this year?
Rabbi Yaakov Ettlinger, the “Aruch
La’ner,” points out a fascinating insight in
his sefer Minchas Ani. He notes that
throughout history, years of suffering and
by contrast years of good fortune began
with Rosh Hashana falling out on
Shabbos. Two such tragedies were the
destruction of both Batei Mikdash. Unlike
the years of fortune where we were
forgiven for cheit haegel, the Mishkan was
erected, and when we entered Eretz
Yisroel. 
What is the meaning of this major
distinction?
He illustrates this with the following
mashal. A man was convicted of a severe
crime against the monarchy. In his panic,
he pleaded with government officials to
intercede on his behalf on the day of his
trial, but to no avail. Broken and
desperate, he went home and vented to
his wife. “Why don’t I advocate for you on
the day of your trial?” she asked. 
The day of his trial arrived, and sure
enough, she pleaded his innocence,
insisting he was a righteous man. Upon
hearing her sincere testimony, the judge
dismissed him as a free man. The man was
ecstatic and thanked his wife profusely.
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Last time, we wrote about Rav Meir Simcha of
Dvinsk, the Ohr Sameach and author of the
Meshech Chochmah, who served as the Litvishe
Rav of the city of Dvinsk. This time, we turn to
the other great Rav of Dvinsk—the Rav of the
Chassidic community, Rav Yosef Rosen, the
famed Rogatchover Gaon.
Rav Yosef Rosen was born in the year 1858,
in the city of Rogatchov. From a young age,
he stood out for his brilliance, as well as for
his diligence and depth of understanding.
He joined the Yeshiva of Rav Yosef Dov
Soloveitchik, the Beis Halevi, in Slutzk,
where he developed a close relationship
with the Rosh Yeshiva. After his time in
Slutzk, he transferred to the Yeshiva in
Shklov, headed by Rav Yehoshua Leib
Diskin, with whom he became very close.
In 1888, he was appointed as the Rav of the
Chassidic community of Dvinsk, Latvia,
alongside Rav Meir Simcha, the Ohr
Sameach, who was the Rav of the Misnagdic
(non-Chassidic) community. The two
Rabbonim served together for decades and,
notwithstanding their deeply divergent
personalities, enjoyed a particularly
harmonious relationship.
The Rogatchover was always deeply
immersed in learning, which made a
significant impression on those around him.
People from all over the world wrote
questions to the Rogatchover on all areas of
Torah, to which he responded in his
uniquely terse and cryptic way. It is
estimated that he responded to tens of
thousands of letters!
The Rogatchover wrote the sefer Tzofnas
Paneach, a commentary on the Rambam’s
Mishneh Torah. Towards the end of his life,
his health slowly deteriorated, and he
passed away in 1936. Although he passed
away in Vienna, where he had traveled to
seek medical care, the Rogatchover was
buried in Dvinsk, next to the Ohr Sameach.
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 Upon hearing how this man’s wife
saved him, another convicted fellow
thought it would be a great idea to
have his own wife defend him in court
as well. However, this man treated his
wife terribly. When she was forced to
testify on his behalf, the judge was
able to tell that this man did not treat
his wife well and therefore must not be
a righteous person.The judge ruled
that he be sentenced to prison. Not
only did his wife’s testimony not help
him, it actually made him look worse. 
Reb Yaakov says that the reason for the
sharp contrast between the years of
tragedy and blessing hinged on
Shabbos observance specifically when
shofar was absent. This is because
Shabbos, like Shofar, has the ability to
pierce the heavens for us on Rosh
Hashana. The years when Klal Yisroel
properly honored Shabbos, Shabbos
was meorer rachmei Shamayim and
those years were blessed. By contrast,
the years of tragedy were years in
which Shabbos was unable to be
meorer rachmei Shamayim due to lack of
proper observance.
Chazal tell us that Shabbos was given
to Klal Yisroel as a spouse. When we
treat Shabbos with proper dignity,
according to all of its Halachos,
Shabbos advocates on our behalf
before Hashem. 
 So this year when Rosh Hashana falls
out on Shabbos, and we won’t have the
voice of the shofar, we still have the
ability to be meorer rachamei Shamayim
by means of the voice of Shabbos
Kodesh. .,מְרֵנִי ת אֵ-ל יִשְׁ בָּ מְרָה שַׁ י אֶשְׁ כִּ
ינוֹ ובֵּינִי  אוֹת הִיא לְעוֹלְמֵי עַד בֵּ

Good Shabbos!
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Q: Do I recite a bracha on good-smelling perfumes or deodorants?

A: No bracha is recited on deodorant, since its purpose is to remove
foul odors rather than provide a pleasant fragrance. Although a bracha
can be recited on naturally derived perfume, most perfumes today are
made with synthetic materials, and therefore no bracha is recited.

שו"ע או"ח סי' רי"ז ס"ב וג', אבני ישפה ח"ב סי' רט"ז, הגרשז"א (שש"כ פס"א הע' ל"ב), ועוד.

Q: I have a besamim box with different sections containing various
types of fragrances. Is there an order in which I should make the
brachos?

A: Yes. When smelling different types of fragrances, the order is:
Hanosein Reich Tov B’peiros, Borei Atzei Besamim, Borei Isvei
Besamim, and finally Borei Minei Besamim. However, if he enjoys the
smell of Isvei Besamim more than Atzei Besamim, he should recite
Borei Isvei Besamim before Borei Atzei Besamim.
פרמ"ג פתיחה להל' ברכות, קשו"ע סי' נ"ח ס"ט, ח"א סי' ס"א ס"ח, וע"ע בפרמ"ג א"א סי' רט"ז

סקי"ח.

Q: I am unsure which bracha to make on a fragrance. Can I say Borei
Minei Besamim? What if I mistakenly say Borei Atzei Besamim on an
Isvei, or vice versa? Am I yotzei?

A: If one recites Borei Atzei Besamim on an Isvei, or vice versa, he is
not yotzei. Therefore, when unsure which bracha to make, one should
recite Borei Minei Besamim, which covers all fragrances.

קצשו"ע סי' נ"ח ס"ז.

Q: My esrog smells very good. If I pick it up with the intention of
smelling it, do I recite a bracha?

A: Before Sukkos, or after Sukkos while it still smells good, one recites
Hanosein Reich Tov B’peiros. During Sukkos, it is best to avoid
smelling the esrog, since there is a debate whether a bracha is recited
on an esrog designated for the mitzvah. If one smells it while
performing the mitzvah, no bracha is recited. If he smells it at another
time, he should recite a bracha.

שו"ע או"ח סי' רט"ז סי"ד, מ"ב וביה"ל שם.
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