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There are two vessels in the Mishkan and Beis HaMikdash that have a requirement of tamid -

always, the Shulchan (Table) and the Menora. Concerning the Shulchan the Torah says, “And

you shall place the Lechem HaPanim (Showbread) on the Shulchan before Me, tamid” (25:30).

With regard to the Menora it says, “[They should take oil] to kindle a light tamid” (27:20). Rashi

(Chagiga 26b, Shmos 27:20) explains that although the word tamid is used in both contexts, it

has two distinct meanings: constant and consistent. The mitzva of the Shulchan was to

constantly hold the Lechem HaPanim while the Menora did not need to be continuously alight.

Its mitzva was to be kindled every evening - consistently. Similarly, the Korban Tamid - daily

burnt sacrifice, was offered twice daily, not every moment.

With this, Rashi resolves a difficulty with a Gemara in Chagiga. During the Yamim Tovim, there

were many visitors to the Beis HaMikdash. Some of them were unlearned and not familiar with

the laws of purity. There was a concern that one of these people might touch one of the vessels

in the Beis HaMikdash, rendering it tamai - ritually impure. The last Mishna in Chagiga says that

a warning was issued: “Be careful to avoid touching the Shulchan.” Unlike all other vessels, the

Shulchan could not be removed from the Beis HaMikdash and immersed should it become

tamai, as that would disrupt its continuity. Consequently, it warranted extra concern.

The Gemara (26b) explains that the Mishna did not mention a warning for the Menora because it

does not say tamid by the Menora and there would be no issue with removing it temporarily.

The obvious difficulty with this is that the Torah clearly does say tamid with regards to the

Menora! Shouldn’t the Mishna be concerned for the Menora too? In light of the above, Rashi

explains that although the Torah does say tamid by the Menora just as by the Shulchan, it

connotes a different kind of “always.” The Menora could be removed and immersed without

disrupting its consistency, as long as it would be returned for the evening lighting.

The Gemara in Bava Basra (25b) says, “One who wants to become wise should face southward

[when davening] and one who wants to become wealthy should face northward.” The Gemara

adds a mnemonic: “The Shulchan is in the north and the Menora in the south.” This refers to the

placement of these vessels in the inner chamber of the Beis HaMikdash. (See Mishna Berura

94:12 that one’s body should be turned in the same direction as the congregation and just his

face turned in the desired direction.) This idea demonstrates that the Shulchan represents

parnasa and wealth, while the Menora symbolizes Torah and wisdom. Perhaps with this

symbolism we can gain a deeper understanding for the variance in the mitzvos of these two

vessels.

The necessity of parnasa is ubiquitous - ever-present and unchanging, and not specific to any

day. There is no daily mitzva to exert effort toward parnasa. It is a result-oriented endeavor;

nothing matters other than having bread on the table. Accordingly, the mitzva of the Lechem

HaPanim was a constant mitzva, to be placed on the Shulchan and left there perpetually. (Every

week they would be exchanged for a fresh set of Lechem HaPanim.)

With Torah, in contrast, the obligation is delineated by days. Chazal say, “Each day the Torah

should be like new in your eyes, as if it was given to you today from Sinai” (Rashi Devorim 26:16

and Tanchuma Ki Savo 1). Each day requires one to engage in Torah and spirituality and each

day demands its own unique spiritual growth. Each day we kindle the light of Torah with new

gusto, reaching for new spiritual heights. On some days it may go more easily and on some a

little less, but the effort invested each day is important even if it yields minimal returns. Small

accomplishments build on each other with every successive day.

This Shabbos is Parshas Zachor, when we recount and remind ourselves of our historic

altercation with the nation of Amalek. We remember not just the battle but also the

circumstances that led to the attack. “Amalek came and waged war with the Jewish nation at

Rephidim” (Shmos 17:8). Chazal explain that the name Rephidim is a contraction of “Rafu

yedeihem min hatorah,” they relaxed their efforts in Torah (Bechoros 5b, Sanhedrin 106a). They

may have still been engaged in Torah but in a weaker and less energetic fashion. Such an

attitude makes one susceptible to an attack from Amalek.

Let us learn from this to constantly keep our spiritual engines on full throttle, consistently

growing with each new day.

There is a common mistake made by
scholars and typical people alike, that
it is thought to be true that the mitzva
of Para Aduma – the red cow – has no
reason. The reason for this mistake is
due to the classification of this mitzva
as a chok, which is assumed to mean
that it is without explanation, reason,
or understanding. However, the
Siporno clarifies that this is untrue on
two fronts.
Firstly, and most importantly, Hashem
does in fact have an exalted reason for
instructing us to perform this mitzva.
Moshe Rabbeinu and those
comparable to him might know that
very exalted reason for this mitzva
which is shrouded in secrecy.
Secondly, and maybe more relevant to
us, there is within this mitzva a clue of
sorts to a fundamental that is practical
for all. The Siporno gives a mashal of a
medicinal treatment. An example
might be a defibrillator. For someone
suffering cardiac arrest such a device
can be lifesaving and holds the key to a
miraculous recovery. However, if a
healthy child were to get their hands
on such a device and administer it to
themselves or a friend, the result could
be fatal. Such a paradox! 
Obviously, what cures the sick might
have a different, or opposite outcome
for the healthy. Similarly, the Para
Aduma will purify the impure and
defile those that are pure. 
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Rav Arueh Tzvi Frommer was born in
Poland in 1884. He was a gifted youth, and
quickly outpaced his teachers. At the age
of 13, he entered the yeshiva of the
Sochatchover Rebbe, Rav Avrohom
Bornstein, author of the Avnei Nezer. He
became fully devoted to his Rebbe, and he
would be a conduit of his teachings for
the rest of his life. After his marriage at
age 18, Rav Aryeh Tzvi learned for several
years supported by his father-in-law. In
1910, the Sochatchover Rebbe passed
away, and his son Rav Shmuel (known as
the Shem miShmuel, after his seminal
work) succeeded him as Rebbe. The new
Rebbe appointed his father’s student Rav
aryeh Tzvi to lead the yeshiva in
Sochatchov, and the yeshiva thrived
under his dynamic leadership. Upon the
outbreak of World War I, Rav Aryeh Tzvi
fled with his family to Warsaw, after
which he accepted the position of Rav in
the town on Kozhiglov. After several
years, he moved on, serving as the Rav in
several other Polish towns, including
Sosnowitz. In 1934, the Kozhiglover
acceded to the request of the
administration of Yeshivas Chachmei
Lublin, to become the new Rosh Yeshiva,
succeeding the Yeshiva’s founder, Rav
Meir Shapiro, who had passed away
suddenly. Under his energetic leadership,
the yeshiva expanded its level of
prominence. In 1938, Rav Aryeh Tzvi
published his work Eretz Tzvi, a collection
of responsa on many Torah subjects.
After World War II broke out, the Nazis
invaded Lublin and closed down the
yeshiva. Rav Aryeh Tzvi ended up in
Warsaw, and became interred in the
Warsaw ghetto. In the ghetto, he did not
cease his efforts to spread Torah,
organizing groups of bachurim who
studied Torah in secret. The Kozhiglover
eventually was deported to Majdanek,
where he was killed Al Kiddush Hashem
in 1943.          
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And more generally, the path of
rectification for someone who
strayed from the way of service of
Hashem; that very path might be
harmful for one who has remained
pure in their heart. That is the second
idea behind this mitzva.
The Siporno elaborates on the
connection between the Parah
Adumah and the path of returning to
Hashem. Although, simply, Para
Aduma deals with purity and doesn’t
deal with sin at all, the Torah is called
life in many instances. Impurity is a
result of death. An additional
connection between the two topics is
that the cow must be red specifically,
which we find refers to sin.
One final point that the Siporno
highlights is that although all who
engage in the Para Aduma process are
affected and become likewise impure,
the ones who actually do the part of
the process that changes the
individual from impure to pure - they
remain pure. Similarly, those that are
involved in helping others in the
process of returning to Hashem are
not rendered impure, and they
remain immune to adverse effect. So
many lessons from a mitzva that
supposedly is lacking any meaning.

Have an uplifting Shabbos!
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Q: I am about to daven Mincha and feel the need to use the restroom. May I
daven?

A: No. If one feels the need to use the restroom, even slightly, it is forbidden
to daven, even if this will cause him to miss davening with a minyan.
However, if delaying would cause him to miss the time for davening entirely,
he may daven if he can wait 72 minutes before using the restroom.

שו"ע או"ח סי' צ"ב ס"א.

Q: I davened even though I felt the need to use the restroom. Was I yotzei?

A: If one davened when he needed to use the restroom and could not have
waited 72 minutes, the Gemara describes such a tefillah as an abomination,
and he must daven again. If he could have waited 72 minutes, although he
should not have davened, he nevertheless fulfilled his obligation and does not
need to repeat the tefillah.

שו"ע או"ח סי' צ"ב ס"א.

Q: I am in the middle of Shemoneh Esrei and need to use the restroom. What
should I do?

A: One who feels the need to use the restroom in the middle of Shemoneh
Esrei should not stop, but rather continue and finish his tefillah, even if he
has a strong urge. However, if he truly feels unable to wait until the end of
Shemoneh Esrei, he is permitted to stop where he is up to and use the
restroom, taking care not to speak during the interruption. Asher Yatzar
should be recited after completing Shemoneh Esrei.

שו"ע או"ח סי' צ"ב ס"ב, מ"ב סקי"א.

Q: I had to leave in the middle of Shemoneh Esrei to use the restroom. When
I return, where should I continue from?

A: Upon returning to his place, he should determine how long the
interruption lasted. If enough time passed that he could have recited the
entire Shemoneh Esrei, he must begin again from the start. If less time
passed, he should continue from where he left off.

מ"ב סי' צ"ב סקי"א, כה"ח שם סק"ח.
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