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There are two vessels in the Mishkan and Beis HaMikdash that have a requirement of tamid -

always, the Shulchan (Table) and the Menora. Concerning the Shulchan the Torah says, “And

you shall place the Lechem HaPanim (Showbread) on the Shulchan before Me, tamid” (25:30).

With regard to the Menora it says, “[They should take oil] to kindle a light tamid” (27:20). Rashi

(Chagiga 26b, Shmos 27:20) explains that although the word tamid is used in both contexts, it

has two distinct meanings: constant and consistent. The mitzva of the Shulchan was to

constantly hold the Lechem HaPanim while the Menora did not need to be continuously alight.

Its mitzva was to be kindled every evening - consistently. Similarly, the Korban Tamid - daily

burnt sacrifice, was offered twice daily, not every moment.

With this, Rashi resolves a difficulty with a Gemara in Chagiga. During the Yamim Tovim, there

were many visitors to the Beis HaMikdash. Some of them were unlearned and not familiar with

the laws of purity. There was a concern that one of these people might touch one of the vessels

in the Beis HaMikdash, rendering it tamai - ritually impure. The last Mishna in Chagiga says that

a warning was issued: “Be careful to avoid touching the Shulchan.” Unlike all other vessels, the

Shulchan could not be removed from the Beis HaMikdash and immersed should it become

tamai, as that would disrupt its continuity. Consequently, it warranted extra concern.

The Gemara (26b) explains that the Mishna did not mention a warning for the Menora because it

does not say tamid by the Menora and there would be no issue with removing it temporarily.

The obvious difficulty with this is that the Torah clearly does say tamid with regards to the

Menora! Shouldn’t the Mishna be concerned for the Menora too? In light of the above, Rashi

explains that although the Torah does say tamid by the Menora just as by the Shulchan, it

connotes a different kind of “always.” The Menora could be removed and immersed without

disrupting its consistency, as long as it would be returned for the evening lighting.

The Gemara in Bava Basra (25b) says, “One who wants to become wise should face southward

[when davening] and one who wants to become wealthy should face northward.” The Gemara

adds a mnemonic: “The Shulchan is in the north and the Menora in the south.” This refers to the

placement of these vessels in the inner chamber of the Beis HaMikdash. (See Mishna Berura

94:12 that one’s body should be turned in the same direction as the congregation and just his

face turned in the desired direction.) This idea demonstrates that the Shulchan represents

parnasa and wealth, while the Menora symbolizes Torah and wisdom. Perhaps with this

symbolism we can gain a deeper understanding for the variance in the mitzvos of these two

vessels.

The necessity of parnasa is ubiquitous - ever-present and unchanging, and not specific to any

day. There is no daily mitzva to exert effort toward parnasa. It is a result-oriented endeavor;

nothing matters other than having bread on the table. Accordingly, the mitzva of the Lechem

HaPanim was a constant mitzva, to be placed on the Shulchan and left there perpetually. (Every

week they would be exchanged for a fresh set of Lechem HaPanim.)

With Torah, in contrast, the obligation is delineated by days. Chazal say, “Each day the Torah

should be like new in your eyes, as if it was given to you today from Sinai” (Rashi Devorim 26:16

and Tanchuma Ki Savo 1). Each day requires one to engage in Torah and spirituality and each

day demands its own unique spiritual growth. Each day we kindle the light of Torah with new

gusto, reaching for new spiritual heights. On some days it may go more easily and on some a

little less, but the effort invested each day is important even if it yields minimal returns. Small

accomplishments build on each other with every successive day.

This Shabbos is Parshas Zachor, when we recount and remind ourselves of our historic

altercation with the nation of Amalek. We remember not just the battle but also the

circumstances that led to the attack. “Amalek came and waged war with the Jewish nation at

Rephidim” (Shmos 17:8). Chazal explain that the name Rephidim is a contraction of “Rafu

yedeihem min hatorah,” they relaxed their efforts in Torah (Bechoros 5b, Sanhedrin 106a). They

may have still been engaged in Torah but in a weaker and less energetic fashion. Such an

attitude makes one susceptible to an attack from Amalek.

Let us learn from this to constantly keep our spiritual engines on full throttle, consistently

growing with each new day.

This week's parshah begins with
the mitzvah given to Aharon
regarding the Menorah. It is a well-
known episode with a familiar
background. When the Nesi'im
brought their korbanos, as
discussed at length in last week's
parshah, Aharon experienced
chalishas ha'daas—a sense of
discouragement—because he felt
left out. In response, Hashem told
him, "Yours is greater than theirs,"
referring to his role in lighting the
Menorah.
The Ohr HaChaim raises several
fascinating questions. First, if
Aharon's distress stemmed from
not participating in bringing
korbanos, why wasn't he simply
told that the Kohanim regularly
offer korbanos as part of their daily
service? Furthermore, if his
struggle was specifically about
being excluded from the
inauguration of the Mishkan, how
would he be comforted by a
mitzvah that had nothing to do
with the inauguration?
The Ohr HaChaim also notes that
the Torah's wording is unusual.
Why does the pasuk say
"beha'aloscha" ("when you raise
up") rather than the more
straightforward "behadlikecha"
("when you light")? Additionally,
since the command is directed
specifically to Aharon, why does
the Torah say "ya'iru"—"they shall
give light"—instead of
"ta'ir"—"you shall light"?
The Ohr HaChaim explains that the
focus here was not the mitzvah of
lighting the Menorah itself, as that
command had already been given. 
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Eilu Devarim VI: Bestowing a Kindness
The Gemara in Sukkah 49b teaches that Gemilus Chassadim is
greater than tzedakah in three respects. Firstly, tzedakah is
performed with one's money, whereas chessed can be
performed with one's very person—through time, effort, and
physical energy. Secondly, tzedakah is directed exclusively
toward the poor, while chessed can be extended to both the poor
and the wealthy. Thirdly, tzedakah benefits only the living,
whereas chessed can even be performed for the deceased.
Typically, acts of benevolence require a person to part with
some of their resources, whether wealth, time, or energy. What
motivates someone to relinquish something he values? We would
naturally assume that such acts are driven by compassion,
concern, or altruism toward the recipient.
If so, however, we must ask why kindness is listed among those
mitzvos whose rewards are enjoyed not only in the World to
Come but in this world as well. If performing chessed requires
sacrificing one's resources, should not its reward be reserved
exclusively for the next world?
Rav Schwab quotes a passuk in Mishlei (11:17): "A man of kindness
brings good upon himself, but a cruel person troubles his flesh."
Most commentators interpret this as teaching us not to neglect
our physical health and to treat our own selves with kindness.
Others, however, explain that this passuk is actually referring to
kindness toward others. The Vilna Gaon points out that one who
shows kindness to others will eventually receive kindness in
return. (Even if that is not his motive.)
Malbim goes even further. On the surface, it appears that one
who performs an act of kindness does so at his own expense and
solely for the benefit of another. Shlomo HaMelech teaches us
that this perception is mistaken.
Our Mishna, too, teaches that although it may seem that the
giver's resources are diminished, in reality the primary
beneficiary is the giver himself. He is exchanging the finite for
the infinite. Such a perspective, however, requires foresight, and
with this understanding, one is already the beneficiary in this
world, as he can rejoice in the worthiness of his investment.
A story is told about the Kapitznetzer Rebbe, Rabbi Avraham
Yehoshua Heschel Heschel (1888–1967). After surviving the war,
he was living in New York. One day, a man collecting clothing for
survivors approached him and asked whether he could donate
his old hat for a survivor who had also been a Rebbe.
The Rebbe removed his newer hat and handed it to the collector.
The man protested. Surely, he said, the survivor would be
delighted to receive the older hat; there was no need to part with
the newer one.
The Rebbe replied, "I have two hats: one older and one newer.
The one I keep for myself, I will, with Hashem's help, have until I
am 120 years old. The one I give away will be mine in the World
to Come." Looking at the older hat, he exclaimed, "Do you want
me to wear this shmata for eternity?"
The Rebbe taught that engaging in chessed is the most profitable
transaction a person can ever make. We exchange something
that may last at best only a few decades for something whose
value endures forever.
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Rather, Aharon was being
commanded regarding the
hachanah and hishtadlus—the
preparation and effort that precede
the lighting. This is why the Torah
says "ya'iru"—the lamps will
ultimately be lit but that is just an
outcome not the focus of the
mitzvah. The result is not Aharon's
primary concern. His responsibility
was to prepare and do his part.
Aharon struggled because he saw
the Nesi'im serving Hashem with
great publicity and ceremony.
Hashem was teaching him a
profound lesson: your avodah is
even greater. While serving Hashem
in the spotlight is certainly
valuable, there is something even
greater—the quiet effort invested in
serving Him. 
From here we can learn a powerful
lesson. What Hashem values most is
not necessarily the outcome, nor
the recognition that may
accompany it, but the sincere effort
that a person invests. As Chazal
teach, "Rachmana liba ba'i"—
Hashem desires the heart.
Many times we become discouraged
when we do not see the results we
hoped for. This message reminds us
that our task is to put forth our best
effort. The results are in Hashem's
hands. What truly matters is the
dedication, commitment, and heart
that we bring to our avodas
Hashem.
Have a great Shabbos!
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Q: I cooked pasta in a meat pot. Can I eat that pasta with cheese?
A:

If the pot was used for meat within the past 24 hours, then you may not eat it with cheese
unless the cheese was already mixed in.
If the pot was not used for meat within the past 24 hours, then you may eat the pasta with
cheese.

רמ"א יו"ד סי' צ"ה ס"ב. ואם מותר לבשל לכתחילה בקדירת בשר אינו בן יומו ע"מ לאכול בחלב, יש דעות בין האחרונים, עי'
בהגר"א סק"י ועוד, ובחכמת אדם כתב (כלל מ"ח ס"ב) דבעת הצורך, אם אין לו כלי אחר, מותר.

Q: I cooked vegetable soup in a clean meat pot that was used within 24 hrs for hot meat. Can I use
a dairy spoon to eat the soup?
A: Yes. As long as you do not mix the soup with actual dairy, using dairy utensils with the soup is
permitted, even reheating it in a dairy pot. However, one should not pour directly from the hot
meat pot into a dairy utensil. Additionally, one should not initially cook the soup in a meat pot if
they plan on using dairy utensils with it.
רמ"א יו"ד סי' צ"ה ס"ב, ש"ך סק"ה, השמטות רע"א (בגליון השו"ע), חמודי דניאל בשר בחלב סי' ל"ז. ועי' בפרמ"ג משב"ז

סק"ד, פר"ח סק"ז, חכ"א כלל מ"ח ס"א.

Q: While I am fleishig (i.e., I ate real meat), can I eat something that was made in a dairy pot
(DE)?
A: Yes. One may eat something cooked in a dairy pot immediately after eating meat, as long as their mouth is

.clean of meat residue
פשוט, עי' פמ"ג או"ח סי' תצ"ד מ"ז סק"ה, השאלה הוא רק בדבר חריף.

Q: I mistakenly used a meat ladle that had not been used for meat within the past 24 hours and
inserted it into a hot pareve soup that was cooking in a pareve pot. What is the halacha regarding
the soup and the pot?
A: The pot and the soup both remain 100% pareve.

עי' ש"ך יו"ד סי' צ"ד סקט"ו (נ"ט בר נ"ט בשני כלים), ועי' בפמ"ג סי' צ"ה ש"ד סק"ט, ט"ז או"ח סי' תנ"ב סקי"א, מ"ב שם סק"י, יד יהודה סי' צ"ה
סק"כ, רישומי אהרן ח"א עמ' ל"ד אם מותר לעשות זה לכתחילה.

Q: I was frying eggs (without cheese) in a dairy frying pan, and by mistake used a meat spatula.
What is the halacha with the eggs, the pan, and the spatula?
A:

If both the pan and spatula were used within 24 hrs for hot dairy/meat, the eggs may not be
eaten, and both utensils need kashering.
If either the pan or spatula was not used within 24 hrs for hot dairy/meat, the eggs may be
eaten. The utensil used within 24 hrs for hot dairy/meat remains kosher, while the other
utensil should be kashered.
If neither utensil was used within 24 hrs for hot dairy/meat, everything remains kosher.

רמ"א סי' צ"ד ס"ה, ורמ"א סי' צ"ה ס"ג ע"ש.

Q: I cleaned my meat utensils in the dishwasher. After the cycle was finished, I noticed that a
dairy spoon had been washed together with the meat utensils. Is the spoon kosher?
A: If the spoon can easily be kashered, it should be kashered. If kashering it would be difficult, the
spoon may be used without kashering.

יש כמה צדדים להתיר בלא הגעלה. המים לא בא אלא בדרך עירוי, ופשטות אינו מפליט ומבליע כאחד (עי' בש"ך יו"ד סי' ק"ה סק"ג), ועוד יש סבון
שפוגם המים, עי' ביו"ד סי' צ"ה ס"ד, לבוש, חכמ"א, והערו"ה שם, ועוד (פוסקים).

Q: I used a dairy spoon to mix a fleishig cholent. What's the halacha?

A: 
If the spoon was not used for hot dairy within the last 24 hours, the cholent may be eaten.
If the spoon was used for hot dairy within the last 24 hours, the cholent may be eaten if it is 60
times larger than the part of the spoon that touched the cholent. Otherwise, it may not be
eaten. 

In any case, the spoon needs to be kashered.

שו"ע יו"ד סי' צ"ד ס"א-ד'.

Q: How do I measure if the food has 60 times the spoon?

A: You only need to measure the part of the spoon that was inserted into the food. To do this, fill a
cup to the top with water and insert the spoon up to the point that it was inserted into the food.
The water that spills out is the volume of the spoon that needs to be measured. The food must
contain 60 times that amount. As a general guideline, 14.7 ounces of food is 60 times the volume
of an entire standard kitchen tablespoon. Since the part inserted into the food is often about half
the spoon, approximately 7 ounces of food will often be enough, depending on how much of the
spoon was inserted.

שו"ע ורמ"א יו"ד סי' צ"ד ס"א.
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	Tefillah Treasures #45
	BY RABBI YOEL D. ZEFFREN ASSOCIATE ROSH KOLLEL
	This week's parshah begins with the mitzvah given to Aharon regarding the Menorah. It is a well-known episode with a familiar background. When the Nesi'im brought their korbanos, as discussed at length in last week's parshah, Aharon experienced chalishas ha'daas—a sense of discouragement—because he felt left out. In response, Hashem told him, "Yours is greater than theirs," referring to his role in lighting the Menorah. The Ohr HaChaim raises several fascinating questions. First, if Aharon's distress stemmed from not participating in bringing korbanos, why wasn't he simply told that the Kohanim regularly offer korbanos as part of their daily service? Furthermore, if his struggle was specifically about being excluded from the inauguration of the Mishkan, how would he be comforted by a mitzvah that had nothing to do with the inauguration? The Ohr HaChaim also notes that the Torah's wording is unusual. Why does the pasuk say "beha'aloscha" ("when you raise up") rather than the more straightforward "behadlikecha" ("when you light")? Additionally, since the command is directed specifically to Aharon, why does the Torah say "ya'iru"—"they shall give light"—instead of "ta'ir"—"you shall light"? The Ohr HaChaim explains that the focus here was not the mitzvah of lighting the Menorah itself, as that command had already been given.
	Rather, Aharon was being commanded regarding the hachanah and hishtadlus—the preparation and effort that precede the lighting. This is why the Torah says "ya'iru"—the lamps will ultimately be lit but that is just an outcome not the focus of the mitzvah. The result is not Aharon's primary concern. His responsibility was to prepare and do his part. Aharon struggled because he saw the Nesi'im serving Hashem with great publicity and ceremony. Hashem was teaching him a profound lesson: your avodah is even greater. While serving Hashem in the spotlight is certainly valuable, there is something even greater—the quiet effort invested in serving Him.  From here we can learn a powerful lesson. What Hashem values most is not necessarily the outcome, nor the recognition that may accompany it, but the sincere effort that a person invests. As Chazal teach, "Rachmana liba ba'i"—Hashem desires the heart. Many times we become discouraged when we do not see the results we hoped for. This message reminds us that our task is to put forth our best effort. The results are in Hashem's hands. What truly matters is the dedication, commitment, and heart that we bring to our avodas Hashem. Have a great Shabbos!
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