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There are two vessels in the Mishkan and Beis HaMikdash that have a requirement of tamid -

always, the Shulchan (Table) and the Menora. Concerning the Shulchan the Torah says, “And

you shall place the Lechem HaPanim (Showbread) on the Shulchan before Me, tamid” (25:30).

With regard to the Menora it says, “[They should take oil] to kindle a light tamid” (27:20). Rashi

(Chagiga 26b, Shmos 27:20) explains that although the word tamid is used in both contexts, it

has two distinct meanings: constant and consistent. The mitzva of the Shulchan was to

constantly hold the Lechem HaPanim while the Menora did not need to be continuously alight.

Its mitzva was to be kindled every evening - consistently. Similarly, the Korban Tamid - daily

burnt sacrifice, was offered twice daily, not every moment.

With this, Rashi resolves a difficulty with a Gemara in Chagiga. During the Yamim Tovim, there

were many visitors to the Beis HaMikdash. Some of them were unlearned and not familiar with

the laws of purity. There was a concern that one of these people might touch one of the vessels

in the Beis HaMikdash, rendering it tamai - ritually impure. The last Mishna in Chagiga says that

a warning was issued: “Be careful to avoid touching the Shulchan.” Unlike all other vessels, the

Shulchan could not be removed from the Beis HaMikdash and immersed should it become

tamai, as that would disrupt its continuity. Consequently, it warranted extra concern.

The Gemara (26b) explains that the Mishna did not mention a warning for the Menora because it

does not say tamid by the Menora and there would be no issue with removing it temporarily.

The obvious difficulty with this is that the Torah clearly does say tamid with regards to the

Menora! Shouldn’t the Mishna be concerned for the Menora too? In light of the above, Rashi

explains that although the Torah does say tamid by the Menora just as by the Shulchan, it

connotes a different kind of “always.” The Menora could be removed and immersed without

disrupting its consistency, as long as it would be returned for the evening lighting.

The Gemara in Bava Basra (25b) says, “One who wants to become wise should face southward

[when davening] and one who wants to become wealthy should face northward.” The Gemara

adds a mnemonic: “The Shulchan is in the north and the Menora in the south.” This refers to the

placement of these vessels in the inner chamber of the Beis HaMikdash. (See Mishna Berura

94:12 that one’s body should be turned in the same direction as the congregation and just his

face turned in the desired direction.) This idea demonstrates that the Shulchan represents

parnasa and wealth, while the Menora symbolizes Torah and wisdom. Perhaps with this

symbolism we can gain a deeper understanding for the variance in the mitzvos of these two

vessels.

The necessity of parnasa is ubiquitous - ever-present and unchanging, and not specific to any

day. There is no daily mitzva to exert effort toward parnasa. It is a result-oriented endeavor;

nothing matters other than having bread on the table. Accordingly, the mitzva of the Lechem

HaPanim was a constant mitzva, to be placed on the Shulchan and left there perpetually. (Every

week they would be exchanged for a fresh set of Lechem HaPanim.)

With Torah, in contrast, the obligation is delineated by days. Chazal say, “Each day the Torah

should be like new in your eyes, as if it was given to you today from Sinai” (Rashi Devorim 26:16

and Tanchuma Ki Savo 1). Each day requires one to engage in Torah and spirituality and each

day demands its own unique spiritual growth. Each day we kindle the light of Torah with new

gusto, reaching for new spiritual heights. On some days it may go more easily and on some a

little less, but the effort invested each day is important even if it yields minimal returns. Small

accomplishments build on each other with every successive day.

This Shabbos is Parshas Zachor, when we recount and remind ourselves of our historic

altercation with the nation of Amalek. We remember not just the battle but also the

circumstances that led to the attack. “Amalek came and waged war with the Jewish nation at

Rephidim” (Shmos 17:8). Chazal explain that the name Rephidim is a contraction of “Rafu

yedeihem min hatorah,” they relaxed their efforts in Torah (Bechoros 5b, Sanhedrin 106a). They

may have still been engaged in Torah but in a weaker and less energetic fashion. Such an

attitude makes one susceptible to an attack from Amalek.

Let us learn from this to constantly keep our spiritual engines on full throttle, consistently

growing with each new day.

Parashas Bamidbar discusses the counting of the Jews in the midbar. The
pesukim use the word פקד, which means to remember or focus (as in וה' פקד
,ספר as opposed to ,(פקוד יפקוד (שמות י"ג,י"ט) and את שרה (בראשית כא,א)
which means simply to count. חז"ל explain that the reason the pesukim use the
word פקד is to teach that the counting was an expression of Hashem focusing
attention upon the Jews. They compare it to one who repeatedly counts his
money to ensure that nothing is missing. Rav Avrohom Pam explains that this
is why the counting is mentioned immediately after the תוכחה, so that one
should not think that Hashem is ח"ו vengeful or seeking to cause unnecessary
hardship. Rather, He counted us to demonstrate how precious we are to Him.
The passuk in Parshas Ki Sisa (שמות ל,י"ב-י"ג) states that when counting the
Jews, they should not be counted directly; rather, each person should give a
half-shekel coin, and the coins should be counted instead. Rashi explains that
when something is quantified directly, it can become subject to an עין הרע.
This occurred in the days of Dovid Hamelech, when the Jews were counted by
Yoav and a plague subsequently killed seventy thousand people (see שמואל ב
Ramban posits that certainly Dovid and Yoav followed the Torah’s .(כ"ד א-ט"ז
directive not to count the Jews directly, and instead counted them through the
medium of coins. If so, Ramban asks, why did a plague occur? He answers that
when the counting is done by the word of Hashem and for a specific purpose, it
does not bring misfortune. However, when it is conducted merely to take a
census, it can bring about the danger against which the Torah warns.
Based on Rashi’s earlier statement that quantifying something can bring an עין
what then is the distinction mentioned by the Ramban? Perhaps the ,הרע
difference is that when something is quantified by human initiative, without
the commandment of Hashem, that very quantification creates an awareness
of its scope and significance, allowing envious eyes to focus upon it. However,
when the counting is done by the word of Hashem, then—as mentioned earlier
—the counting itself is an expression of how precious we are to Him, and that
positive Divine focus provides a measure of protection from עין הרע.
This reflects a broader principle: when someone approaches something with a
positive eye, , he will try to benefit and improve it. This is true regarding a
person, a situation, or even an object. If we wish to truly appreciate something,
we should approach it with a positive outlook. Even more so, through Torah,
mitzvos, and tzedakah, we can draw positive attention from Hashem, and
through that merit His protection.
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Rav Shlomo Ganztfried was born in the
year 1804, in the city of Ungvar. After
being orphaned of his father at the young
age of 8, he was raised by Rav Tzvi Hirsh
Heller, the Rav of Ungvar. Under the
tutelage of Rav Tzvi Hirsh, Rav Shlomo
flourished into a dedicated Torah scholar.
After Rav Tzvi Hirsh was appointed Rav
in the city of Banihad, his student Rav
Shlomo followed him there. After his
marriage, Rav Shlomo settled in Ungvar,
becoming a wine merchant to support
himself. During that period, he published
Keses Hasofer, a compendium of the laws
of safrus, which received an enthusiastic
approbation from the Chasam Sofer.
After a business downturn left him
without a way to support himself, he
accepted a position as the Rav in the city
of Brezowitz. In 1850, he returned to
Ungvar to become the Rav, where he
served with dedication. Rav Shlomo had a
prodigous literary output, authoring
works on a variety of subjects. Aside from
the previously mentioned Keses Hasofer,
he wrote Toras Zevach on the laws of
shechita, Lechem Vesimlah on the laws of
Niddah, and Pnei Shlomo and Aholei
Shem on Shas. His magnum opus is
undoubtably the Kitzur Shulchan Aruch,
which is a concise summary of the
Shulchan Aruch authored by Rav Yosef
Karo, and has become one the most
widely printed seforim in history. He also
wrote Apirion on Chumash. After a brief
illness, Rav Shlomo Gantfried was niftar
on the 28  of Tamuz, 1886, leaving behind
an inspiring legacy which impacts us until
today. 
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Q: My parents told me to wear a coat outside. Do I need to listen to them?

A: According to some poskim, if a parent asks a child to do something that
does not provide the parent with any physical benefit, the child is not
obligated to comply. However, others hold that even in this case there is an
obligation to obey the parent’s command unless it will cause harm or pain to
the child.

דעת הרשב"א יבמות ו. שאין חיוב, וכ"ה דעת שו"ת מהרי"ק סי' קס"ד, מהר"ם מלובלין סי' קל"ו
ד"ה ועוד, בצל החכמה ח"ב סי' נ"ה אות ג', ועוד, ודעת המקנה קידושין ל"א: שמחיוב, וכ"מ בס'
חרדים פ"ה מ"ע אות א', ועוד, ובספר מורא הורים וכיבודים פ"א ס"נ כתב בשם הגריש"א שהלכה

כהמקנה. 

Q: If my father and mother both ask me to get them a drink. Who goes first?

A: If a father and mother both ask a child to do something at the same time,
the child should fulfill the father’s request first, because a woman is also
obligated to honor her husband, as is the child.

שו"ע יו"ד סי' ר"מ סי"ד.

Q: Is there an obligation to honor my in-laws?

A: Yes. One is obligated to honor his in-laws. The level of honor required is
less than that owed to parents, but greater than that shown to other people.
One should stand up for them when they pass by and speak to them
respectfully. A woman’s obligation is greater than a man’s, since honoring her
parents in law is also considered an honor to her husband.

שו"ע יו"ד סי' ר"מ סכ"ד, ברכ"י ס"כ, ח"א כלל ס"ז ס"ל, ש"ך סקכ"ב, פת"ש סק"כ, ערוה"ש
סקמ"ד.

Q: Can I give my father a haircut?

A: It is biblically forbidden to cause a parent to bleed unless it is for healing
purposes. Therefore, a child should generally avoid performing medical
procedures on a parent if they may cause bleeding. However, if the parent
wants the child to do it, and the child is the only one available, would do a
better job, would do it for free, or it would be difficult for the parent to go
elsewhere, it may be permitted, and a Rav should be consulted. Therefore,
giving a parent a haircut in a way that may cause bleeding should be avoided
unless one of these conditions applies.

רמב"ם הל' ממרים פ"ה ה"ז, טור ושו"ע ורמ"א יו"ד סי' רמ"א ס"ג, ערוה"ש סק"ו, מנחת שלמה
 סי' ל"ב, באר משה ח"ד סי' פ"ד.
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