
There are two vessels in the Mishkan and Beis HaMikdash that have a requirement of tamid -

always, the Shulchan (Table) and the Menora. Concerning the Shulchan the Torah says, “And

you shall place the Lechem HaPanim (Showbread) on the Shulchan before Me, tamid” (25:30).

With regard to the Menora it says, “[They should take oil] to kindle a light tamid” (27:20). Rashi

(Chagiga 26b, Shmos 27:20) explains that although the word tamid is used in both contexts, it

has two distinct meanings: constant and consistent. The mitzva of the Shulchan was to

constantly hold the Lechem HaPanim while the Menora did not need to be continuously alight.

Its mitzva was to be kindled every evening - consistently. Similarly, the Korban Tamid - daily

burnt sacrifice, was offered twice daily, not every moment.

With this, Rashi resolves a difficulty with a Gemara in Chagiga. During the Yamim Tovim, there

were many visitors to the Beis HaMikdash. Some of them were unlearned and not familiar with

the laws of purity. There was a concern that one of these people might touch one of the vessels

in the Beis HaMikdash, rendering it tamai - ritually impure. The last Mishna in Chagiga says that

a warning was issued: “Be careful to avoid touching the Shulchan.” Unlike all other vessels, the

Shulchan could not be removed from the Beis HaMikdash and immersed should it become

tamai, as that would disrupt its continuity. Consequently, it warranted extra concern.

The Gemara (26b) explains that the Mishna did not mention a warning for the Menora because it

does not say tamid by the Menora and there would be no issue with removing it temporarily.

The obvious difficulty with this is that the Torah clearly does say tamid with regards to the

Menora! Shouldn’t the Mishna be concerned for the Menora too? In light of the above, Rashi

explains that although the Torah does say tamid by the Menora just as by the Shulchan, it

connotes a different kind of “always.” The Menora could be removed and immersed without

disrupting its consistency, as long as it would be returned for the evening lighting.

The Gemara in Bava Basra (25b) says, “One who wants to become wise should face southward

[when davening] and one who wants to become wealthy should face northward.” The Gemara

adds a mnemonic: “The Shulchan is in the north and the Menora in the south.” This refers to the

placement of these vessels in the inner chamber of the Beis HaMikdash. (See Mishna Berura

94:12 that one’s body should be turned in the same direction as the congregation and just his

face turned in the desired direction.) This idea demonstrates that the Shulchan represents

parnasa and wealth, while the Menora symbolizes Torah and wisdom. Perhaps with this

symbolism we can gain a deeper understanding for the variance in the mitzvos of these two

vessels.

The necessity of parnasa is ubiquitous - ever-present and unchanging, and not specific to any

day. There is no daily mitzva to exert effort toward parnasa. It is a result-oriented endeavor;

nothing matters other than having bread on the table. Accordingly, the mitzva of the Lechem

HaPanim was a constant mitzva, to be placed on the Shulchan and left there perpetually. (Every

week they would be exchanged for a fresh set of Lechem HaPanim.)

With Torah, in contrast, the obligation is delineated by days. Chazal say, “Each day the Torah

should be like new in your eyes, as if it was given to you today from Sinai” (Rashi Devorim 26:16

and Tanchuma Ki Savo 1). Each day requires one to engage in Torah and spirituality and each

day demands its own unique spiritual growth. Each day we kindle the light of Torah with new

gusto, reaching for new spiritual heights. On some days it may go more easily and on some a

little less, but the effort invested each day is important even if it yields minimal returns. Small

accomplishments build on each other with every successive day.

This Shabbos is Parshas Zachor, when we recount and remind ourselves of our historic

altercation with the nation of Amalek. We remember not just the battle but also the

circumstances that led to the attack. “Amalek came and waged war with the Jewish nation at

Rephidim” (Shmos 17:8). Chazal explain that the name Rephidim is a contraction of “Rafu

yedeihem min hatorah,” they relaxed their efforts in Torah (Bechoros 5b, Sanhedrin 106a). They

may have still been engaged in Torah but in a weaker and less energetic fashion. Such an

attitude makes one susceptible to an attack from Amalek.

Let us learn from this to constantly keep our spiritual engines on full throttle, consistently

growing with each new day.

ה׳ אלקי אבותיכם  
יסף עליכם ככם
אלף פעמים

 

“MAY ה׳, THE G-D OF YOUR
FOREFATHERS, ADD TO YOU

A THOUSAND TIMES
YOURSELVES…”

 

(DEVARIM 1:11 )

Moshe addresses the
Jewish people and reviews
what happened to them in
the desert. When relating
how the nation had become
too numerous for Moshe to
be their sole judge (a
positive development),
Moshe then adds a blessing
that the people should
continue to multiply. 

Chazal derive a lesson from
Moshe’s added blessing.
When one mentions the
success of another, for
example, that someone has
been blessed with many
children or much wealth,
the speaker should also add
a blessing that ה׳ should
further increase that
person’s good fortune and
save them from any evil. 
[Zohar on Bamidbar 117]
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although they committed terrible sins, were full of Emuna and
Bitachon and connected their hearts with Hashem. Rachmana liba
ba’ee, Hashem wants our hearts. But the generation of the second
Beis Hamikdash were lacking in this area. All the mitzvos that
they did were done only externally; their heart was not with
Hashem. And this is evident from the fact that they were engaged
in Sinas Chinam. The root of all aveiros is chemda - desire.
Chemda only exists in a heart that is lacking in Emuna. A person
whose Emuna is strong believes that anything he needs to fulfill
his role in the world was already provided to him by Hashem. He
understands that anything he does not have, he obviously has no
need for, and he doesn’t want it. If his friend has something that
he does not have, this means his friend needs that for his avodas
Hashem and he does not.
Sinas chinam stems from chemda, and that's an indicator of a lack
of Emuna.
With this in mind, we can begin to understand the differences
between these two generations. Reb Yisroel Salanter teaches that
there are two types of yetzer haras. One is natural, the taavos and
negative middos that every person is born with. The other is
spiritual, the ko’ach of the Satan to persuade a person to
transgress. The first generation were perfect with their challenges
against the natural yetzer hara.Their struggle was against the
spiritual yetzer hara. As soon as the yetzer hara left them,  they

immediately did teshuva, because deep at heart, they were
close to Hashem. The second generation, however, were on a
much lower level. Their struggle was with the natural yetzer
hara. Their pnimiyus was ruined as a result of their lack of
emuna. Since they never overcame their natural, ingrained
iniquities, they were distant from Hashem, and even after the
churban, they remained in the same state that they were in
before. The prospects of them doing teshuva were very slim.
Since they kept the mitzvos in an external fashion, deprived of
heart and soul, they perceived themselves as righteous. They
were unable to identify their sins and pinpoint the root causes
of their wrongdoings, and could not rectify them.
In our generation, in particular, we are focused on external
acts and neglect our inner self. Do we connect with Hashem
with our hearts? With our emotions? Is our avodas Hashem
just done externally, without any feeling or connection to
Hashem? Let us hope that through mourning the Beis
Hamikdash on this Tisha B’av, we will reconnect our hearts to
Hashem, and focus on refining our pnimiyus, our internal self.
We will surely then be zoche to see the Binyan Beis
Hamikdash, bimheira b’yamenu.


